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Abstract

At the heart of ecohumanism is a certain vision of man-the idea of man, which reveals his
dignity in a deep way. The authors talk about the view of man as a creative carrier of the totality
of cultural, historical and cosmic life. The article considers the perception of the human
personality as a source of historical and cosmic processes, a source of creative unity of the
surrounding world, where the surrounding world — the historical, social, natural world-appears as
a cultural home of man, residing in an indissoluble unity. This is about a spiritual person who has
a moral choice, which is revealed in creative freedom. We are talking about a complete human
person, creatively manifesting itself in the social and natural dimension. The worldview of
ecohumanism is personalistic. It is a worldview of personal freedom and personal participation,
responsible choice and engagement. Personality is involved in the fate of humanity and the
cosmos. Its true being is not reduced to a closed autonomy. Individualistic self-assertion of the
individual, one-sided individualism is destructive and therefore cannot be considered as a genuine
model of life-building. The personal principle is manifested in solidarity with other persons,
spiritual communication, creative transformation of oneself, society and the natural world,
creative participation in all levels of the universe, creative participation in them. Solidary
creativity, establishing a deep connection of man with the whole universe-this is the true way of
revealing human personality. Pointing to the deep interrelation of man and nature, the
ecohumanistic worldview States: as in man the natural being is revealed, so in nature the human
being is revealed. Man is related to the cosmos, but the cosmos can also be seen as a human-sized
system. The existence of the natural world can be seen as an extension of the human person,
inseparable from the acts of its self-creation. Ecohumanism justifies the cosmoplanetary meaning
of personality development. It reveals the universal dimension of its creative formation and
achievements.
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Introduction

Nevertheless, the will of man can be directed both to spiritual transformation and to the predatory
exploitation of nature. Purposeful destruction of the environment is a reflection of spiritual decay, a
way of depersonalization, actual suicide, systematic destruction of one's own spirituality and
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physicality. Creative exploration of space organically stems from the imperative of spiritual perfection,
has a deep moral meaning. It is closely connected with the transformative approach of man to himself,
with the realization of himself as a being endowed with the ability to create responsibly.

In his activity, man is called to the transformation of nature, not going against it, but towards it,
contributing to it. After all, nature itself needs cultivation and healing, which only man can give it. The
natural world requires the transforming, liberating and healing influence of the personality, bringing
harmony, values and meanings into the natural world.

Ecohumanistic universe is personified, humanized, human-sized. We are talking about a universe
cultivated, cultivated by man. It is a space rich in values, inhomogeneous, open to creative
achievements. He is committed to human freedom and creative duty.

The world of man is the world of historical existence. In the center of the ecohumanistic worldview
is the image of man as a historical being. History lies in the very nature of man. Being endowed with
the gift of creativity, man acts as a source of dynamics of cultural and historical forms, which
characterizes his very essence.

The natural environment of the person is permeated with cultural and historical forms. It does not
exist apart from them. The existence of man unfolds in the cosmos, giving the existence of the cosmos
historicity, turning the cosmos into history. We are talking about such a correlation of images of the
world and man, when the historicity of man acquires a cosmic meaning, when human history turns out
to be the universal history of the cosmos. The integrity of man and the integrity of the universe appear
to be mutually correlated, the dignity of nature is revealed through the dignity of man.

Ecohumanism emphasizes the historical continuity of spiritual development. The highest spiritual
meanings are given in history. They are revealed through the historical. Therefore, the appeal to the
spiritual heritage, its creative continuation is the way of becoming a person as such.

In the context of the ecohumanistic worldview, the development of humanity is seen in the unity
and integrity of the processes of historical accumulation of spiritual experience. Thus preservation of
continuity of formation of spiritual forms, retention of inseparable connection of generations and times
acts as a source of transformative activity of the person.

Ecohumanism involves the preservation of nature and the continuity of the historical process of
accumulation of spiritual experience. It means preserving the natural and cultural environment of man
as his integral home. At the same time, the process of house-building is inseparable from the creative
formation of the personality, from the very face-making. It completely and deeply covers the person,
touching his very essence. The environment is not some external and therefore alienated from the
person space. It is a dimension of human existence, a creative manifestation of human essence, and
therefore man himself.

Ecohumanism can rightly be called onto-humanism. In its context, the comprehension of being and
man's comprehension of his essence are closely interrelated. The question of the meaning of being
becomes the question of the meaning of man. It is in the space of human existence that being is most
comprehensible. In the human dimension, essential connections with being are evident. In the human
world, the historical and the cosmic, the spiritual and the natural, the individual and the universal are
fused together. It is characterized by involvement in the fullness of communicative relations, the totality
of experience, openness to all its forms. Man is endowed with the ability to live the life of the world as
his own. The voice of others and the word of God are revealed to him. Being fundamentally related to
human existence, being is revealed in the human person. It is comprehended from the person, through
him, is opened in deep spheres of his spiritual life.
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Main part

Ecohumanism speaks about the preservation of the natural and cultural essence of man, the
preservation of man as an integral being-a being of natural and historical, creative carrier of cosmic and
historical processes, space and history. We are talking about saving a person as a carrier of the fullness
of historical and cosmic experience-a person in whose life space life is most fully comprehended and
revealed.

Ecohumanistic philosophy is focused on the ideal of a responsible society. In such a society, the
formation of personality is associated with the development of responsibility. The individual is aware
of his responsibility to the previous generations, who created cultural values, to history, cultural
heritage and natural resources. It accepts the creative mission of passing on cultural and natural heritage
to the next generations as a voluntary commitment. Responsible attitude means a person's perception
of himself as a co-owner of cultural and natural heritage. A value-based emphasis on responsibility is
coupled with an acceptance of the duty to inherit and pass on natural and cultural goods multiplied
rather than depleted.

A responsible society is a society with a fundamental purpose. We are talking about a society that
freely directs its development along the path of disclosure of spiritual and creative potential.

We are talking about a society that is aware of its own value resources and therefore has the capacity
for historical self-interpretation and modern transformation. In such a society, the conquests of
modernity are achieved through an organic combination of reason and tradition, through the
strengthening and deepening of cultural and historical ties and soils. Such a society illuminates the
present creatively perceived spiritual meanings of the past give both stability and dynamism.

We are talking about a society based on the awareness of the cultural and historical nature of
modernity, understanding the importance of value regulation of its institutional forms, carrying
potential dangers, awareness of the importance of including values in the very logic of the functioning
of the technological universe, the need for its comprehensive spiritual design.

We are talking about a society where the expansion of the creative space of personal and collective
life is closely connected with the increase in solidarity and loyalty to traditions.

Ecohumanistic worldview offers to see the deep interdependence of scientific and technological
progress and specific historical spiritual paths of mankind. At the same time, the outdated view of
value-saturated historically formed forms of spiritual identity as an obstacle to progress should be
discarded. Scientific and technological progress acts as a source of transformation of the world and the
person as included in historically formed sociocultural fabrics of mankind. The value exhaustion of the
latter makes it impossible to form a humanistic, humanized technology, humanized natural and
civilizational environment as a single human home.

Within the limits of the value-depleted perception of social life, various conciliatory strategies that
claim to establish human relations with the outside world appear illusory. Moreover, if the semantic
system of legitimization of modernity turns out to be spiritually meaningless, it is precisely this system
that acts as an obstacle to the disclosure of human creative abilities, and, consequently, as an obstacle
to genuine progress and modern development itself.

The way out lies in the plane of deepening the value system of legitimation of modernity. Modern
development itself is the brainchild of certain spiritual and historical prerequisites formed in the depths
of traditional spiritual life. His further promising lines are possible not through the rejection of them,
but through their creative rediscovery due to their incredible spiritual depth. Appeal to historically
formed spiritual identities can always be a source of a new breakthrough in the field of scientific and
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technological progress, the development of essential rationality and knowledge. It is capable to awaken
grandiose creative forces of all mankind, to give a new impulse to harmonious and safe development
of modern civilizational forms.

Ecohumanistic philosophy communicates a coherent strategy for human development with
solidarity. The transforming power of solidarity creativity is able to unite humanity in the formation of
the lines of sustainable development of the universe.

Humanitarian-oriented sustainable development is constituted through the attitude to values. It
means the orientation of human creativity on spiritual and moral imperatives. In fact, this orientation
gives stability to development.

In the global dimension, sustainable development is conceived as being carried out on the basis of
mutually enriching intercultural communication, cultural diversity, with careful preservation of
historically established spiritual practices.

The stability and integrity of the development of social life is found in the lines of cultural and
historical continuity. At present, it is the preservation and creative multiplication of the space of
historically formed cultural values-the axiosphere of mankind-that is the key to sustainable and safe
development of our planet.

Being connected with the humanization of the universe through the introduction of spiritual
meanings into it, defined as socio-natural, sustainable development means the prospect of creatively
transforming human impact on organic systems, excluding the relationship between man and the
environment on the model of violence, leading to an increase in the solidarity of man and the natural
world [Zhdanov, 2013].

The value paradigm of sustainable development implies strategic cooperation of peoples, States
and civilizations, the formation of a conflict-free multipolar world order permeated with the energies
of solidarity.

It is about sustainable development that involves all of humanity, not just privileged communities.
Such development expresses human solidarity, equal participation of people in the development of
science and technology, economic transformation of the universe. It also excludes "creative racism",
when access to the transformation of the Earth is closed to the majority. It presupposes the creation of
an open collective system of management of global processes — a system of fair, accountable to the
population of the planet, in which all countries and peoples participate, and the solutions developed are
acceptable to the world community.

At the present stage, the topic of Eurasian integration is of particular importance. Eurasian
integration and sustainable development of Eurasia are deeply interrelated processes [Loh, 2015].
Consolidated Eurasia has all chances to become a pole of sustainable development of the world. It is
very important to understand the Eurasian space from the point of view of universal identity, to see its
universal dimension. Sustainable development of peoples and countries in Eurasia has a universal
meaning and can act as a model for all mankind.

Obviously, the neoliberal program of globalization currently proposed to mankind is based on
Metacritic of historically formed spiritual identities. The entry into modernity is identified with the
rupture of historical continuity. Identity is seen as an obstacle to the modernization movement. Its
overcoming and even irreversible oblivion is declared a condition of entry into the modern world.
Identity is opposed to modern development, is seen as incompatible with it.

In the context of ecohumanistic worldview, creative strategies of scientific and technological
progress and modernization do not imply a break with historically formed identities. Moreover, they
are the source of creative forces for the creation of modern civilization. The person building the modern
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world has every reason to see in identity a support for development. Movement into modernity on the
basis of historically formed identities can be realized as a principle of Eurasian integration, sustainable
development of the Eurasian space.

Sustainable development of Eurasia is feasible in the context of gaining the Eurasian consensus-
the consent of the countries and peoples of Eurasia regarding safe and strategically stable development
on the basis of historically matured values and identities. Such a consensus means the disclosure of a
common understanding of the good by the peoples of Eurasia. It is a question of agreement on the
recognition of the importance of historically formed values and lifestyles based on them as the
beginnings of the development of countries and peoples. It is about formulating the principles of a
decent life in accordance with historically formed core values of communities and traditional forms of
identity.

In the context of an ecohumanistic worldview, Eurasian sustainable development is feasible based
on the priorities of preserving cultural ties, preserving cultural traditions, preserving historical
continuity, and preserving the entirety of natural and cultural heritage.

Following an ecohumanistic approach, consolidated Eurasia is a Eurasia of values, a world of
diverse natural forms and unique spiritual traditions that require saving.

Eurasian integration involves the implementation of a cultural Union between peoples, cooperation
of people's historical States (States with a high value-rich identity), contributing to the expansion of
their sovereignty through the deepening of interaction.

Today there is much talk about the need to subordinate the economy to the environmental
imperative. But it is possible, when | realized its dependence on the imperatives of cultural values.
Obviously, the humanitarian component is an integral part of economic development. It cannot be
neglected for the sake of vulgarly interpreted economic efficiency. It is time to understand economic
theory as a science of culture, economic values as derivatives of cultural heritage [Li, 2012].

Understanding the economy as a cultural space, its vision in the context of cultural integrity is
essential for the sustainable development of the Eurasian space. With the diversity of economic models,
the difference of economic systems, it is important to take into account the constitutive influence of
cultural life. All the wealth of spiritual traditions of Eurasia can and should be the basis of its economic
achievements. Effective national economic complexes of Eurasia - rooted in the world of culture, value-
regulated.

The analysis of the Eurasian cultural history suggests that ecohumanistic ideas and values were
historically peculiar to the peoples of Eurasia. They are rooted in the centuries-old traditions of their
spiritual life, organically inherent in their ethos. In the history of Eurasia there is no "tradition” of
destruction of the natural world. The preservation of cultural and natural heritage has always been
associated with the disclosure of the dignity of both individuals and entire peoples.

Traditions of Eurasian humanism, which historically determined the civilizational strategies of the
Eurasian world development, formed the spiritual image of Eurasia, cultural Eurasia, include eco-
humanistic ideals and values. The humanistic heritage of Eurasia, which determined the spiritual
structure of the Eurasian continent, contains the principles of ecohumanism as an organic component.

Historically, ecohumanistic ideals contributed to the consolidation of the Eurasian space. Today it
is important to rediscover their unifying potential.

Understanding of the Russian-Byzantine civilizational path is extremely important for the
formation of Eurasian integration processes. The principles of the value paradigm of sustainable
development are given in the peace-building Russian-Byzantine spiritual and historical lines
[Helmreich, 2000].
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The Russian-Byzantine civilizational succession appears as a single path aimed at increasing
universal spiritual solidarity, gaining the unity of man with man, nature and God. It is a question of a
way of peacemaking house-building on which creation of the all-Civilizational House is connected with
saving of cultural and natural riches for the common good of the planet, as a basis of universal spiritual
growth.

The Byzantine Empire is considered to be the librarian of the human race. Preservation of the
universal spiritual heritage is a priority strategy of the Byzantine civilization. In its space, cultural
traditions were preserved, their continuous, successive formation was implemented, they entered into
creative dialogues and developed unique syntheses. Byzantium can rightly be called a historical center
of stable development. As a peace-building state-civilization, it brought strategic stability to the
Eurasian worlds. In its space, the ideals of ecohumanism have found their perfect intellectual design.

Russia's creative assimilation of the value core of the Byzantine civilization, the organic
composition of the Russian-Byzantine civilizational succession is an unprecedented embodiment of
sustainable development in the historical process.

After Byzantium, Russia can be called a civilization of cultural continuity. Russia is deepening the
strategies inherent in Byzantium to preserve the cultural identity and continuity of the spiritual
development of peoples. Even more Byzantine Russia is characterized by a saving identity.
Preservation of unique forms of life in all completeness and concreteness, the vital structures defining
continuity of a spiritual way of communities, creative beginnings of activity of social organisms became
a priority of development of the Russian civilization. Integration processes inspired by Russia in the
vast expanses of Eurasia have always had an obvious normative orientation — culture-saving.

Russian civilization has historically been characterized by interaction with countries and peoples
as possessing natural rights to cultural and natural heritage, original and sovereign development. Its
unifying mission was determined not by separate strategies for solving its problems at the expense of
others, but by the principles of global service. It is characterized by the desire to maintain and shape
the image of the world order as multipolar and conflict-free. Her message contains the idea of a Eurasian
CONsensus.

The life-building principles of Russian civilization and its peace-building experience are now in
demand in Eurasian integration processes. Its participation in the formation of the Eurasian pole of
sustainable development as a leading moderator is highly demanded.

Conclusion

The type of Ecological civilization was profoundly revealed in Byzantine history. In its unique
historical way, the Byzantine civilization formulated and embodied the fundamental ecological
principles, showed a Mature and developed ecological consciousness. In the field of ecology,
Byzantium offered value standards and guidelines that became the property of all mankind, which could
be mastered and which could be equaled by other civilizations and cultural worlds.

The paradigm representation of life-building for Byzantium was the concept of home (okkoc) (1).
The idea of the house was the basic life-building concept of private, state and Church life in Byzantium.
It constituted all spheres of social life, was the basis of the Byzantine social order. It was reflected in
Byzantine historical, economic, natural science and socio-political thought, religious philosophy and
theology, giving rise to many terms significant for both Byzantine and modern cultural consciousness
(2).

To the most Byzantium in a whole, too, was attached the notion of Homes, itself Byzantium was
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viewed and was perceived by its inhabitants as one grandiose House (3). At the same time, the concept
of home coincided with the concept of family (also 0 oxog), and such a coincidence gave a special
meaning to all the realities included in this concept. This sense consisted in the statement of family-
related relations between individuals, countries and peoples, between man and the cosmos, finally,
between man and God.

The Byzantine paradigm of life-building proceeded from the archetypal image of the house-family
with its inherent kinship care, support and attention, extending the model of family-house community
to the economic, national, state, Church and spiritual life. Within this paradigm, man felt himself
responsibly involved in the existence of other people, the existence of the entire universe and the
existence of God.

Within the framework of this paradigm, the deep kinship of people with each other, their kinship
with the cosmos and with God was revealed. And it is on the basis of this paradigm in the Byzantine
Empire carried out a global and universal (oikovpevikog) peace-building tasks formed the Byzantine
cultural ecumene (oikovpévn), which was the epitome of Byzantine environmental awareness, linking
the environment, i.e. all relevant to the housekeeping (oikoAoyikog) (4), with a view of the family.

The Byzantine understanding of the oikumen implied the interaction of countries and peoples on
the basis of special openness. This openness was expressed in the inclusion of other civilizations and
cultural worlds in the cultural space enriching them on the rights of sovereign subjects, without
suppressing their cultural identity and forced assimilation, assumed the acquisition of genuine
universality and universality (oucovpevikoétra) through the implementation of the ideal of the world
family (5).

In its history, Byzantium embodied the idea of a cultural and civilizational Home-Family, whose
priority task was to preserve and improve the natural and cultural environment, preserve and develop
natural and cultural goods, protect and reproduce natural and cultural resources. In the civilizational
history of mankind, Byzantium was a full-fledged exponent and carrier of the ecological idea, a truly
Ecological civilization.
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AHHOTANUA

B ocHOBe 3kOrymMaHu3Ma JIEKUT ONPEACICHHOE BUICHUE YEI0BEKA — UEs YEIIOBEKa, KOTOpast
rIIyOOKO pacKphIBaeT €ro JOCTOMHCTBO. Peub MIET 0 MpeAcTaBIeHUU YeIoBeKa KaK TBOPUYECKOTO
HOCHTEJISI BCEH KYJIbTYpPHOH, HUCTOPUYECKOM M KOCMHYECKOW >XM3HM. B cTaThe TOBOPUTCSA O
BOCIIPUATUHN YEJIOBEYECKON JIMYHOCTU KaK UCTOYHUKA UCTOPUYECKUX U KOCMUYECKHUX IIPOLIECCOB,
HMCTOYHHMKA TBOPYECKOTO €IUHCTBA OKPYXKAIOLIEr0 MUPA, IIE OKPYKAIOIIUI MUP — UCTOPUUECKU,
COLIMAJIBHBINA, €CTECTBEHHBI MHUP — BBICTYNAET KaK KyJbTYPHBIM JOM 4esnoBeka. Pedb muaer o o
JyXOBHOM YeJIOBEKE, Y KOTOpPOro €CTh MOpalbHBIH BHIOOpP, MPOSBISIOUIUIICS B TBOPYECKOMH
cBOOOJIE, O MOJHON YEeIOBEYECKOH JMYHOCTH, TBOPUECKU MPOSIBIISAIONICH ceOs B COIMAIBLHOM M
€CTECTBEHHOM  H3MEpEHUH. MHpOBO33pEHHE  3KOTyMaHM3Ma  IEPCOHAIUCTUYHO.  ITO
MHPOBO33PEHUE JIMYHONW CBOOOJBI M JMYHOI'O YYacTHs, OTBETCTBEHHOTO BHIOOpa U y4YacTHS.
JInuHOCTH BOBJIEUYE€HA B CyJbOy uejoBeuecTBa M KocMoca. VICTUHHOE CYIECTBO 4YelloBEeKa He
CBOAUTCS K 3aKpbITOM AaBTOHOMHH. MHIMBUAYaTUCTUYECKOE CaMOYTBEP)KIACHUE JIUYHOCTH,
OJHOCTOPOHHUN WHAMBUAYAIU3M DPa3pyLIUTEIbHbI U II09TOMY HE MOT'YT pacCMaTpUBaThbCs Kak
MIO/UIMHHASL MOJIENb MOCTPOCHUS XHU3HHU. JIMYHOE NpOosBISIETCS B COJIMIAPHOCTH C JOPYTUMU
JIIOJIbMU, TYXOBHOM OOIIEHHMH, TBOPUYECKOM IpeoOpazoBaHuu cebdsi, 00IIecTBa U MUpa MPUPOJIBL,
TBOPUYECKOM y4YaCTUM Ha BCEX YPOBHAX MHpo3aaHus. ConmgapHOE TBOPYECTBO, YCTaHOBIICHHE
riTyOOKOW CBSI3M YEJIOBEKA CO BCEH BCEIIEHHOW — BOT BEpPHBIN CHOCOO PACKPBITUS YETOBEYECKOM
JMYHOCTU. YKa3blBas Ha INTyOOKYIO B3aUMOCBA3b YEJIOBEKA M IPUPOJbI, IKOTYMAHUCTHUECKOE
MHUPOBO33PEHUE YTBEPXKAACT: KAK B YEIIOBEKE PACKPBIBAETCS €CTCCTBEHHOE CYIIECTBO, TaK U B
IIPUPOJIE PACKPBIBACTCS 4YEJIOBEK. YENOBEK CBA3aH € KOCMOCOM, HO KOCMOC TakKKe MOYKHO
paccMaTpuBaTh KaK CHCTEMY Y€IOBEUECKOro pasmepa. CyliecTBOBaHME MHMpA IPUPOJBI MOXKHO

The statistical formulation of the concept space version of the policy


mailto:natalia.tretyakova@mail.ru
mailto:tkarandaeva@yandex.ru
mailto:denisovale@mgri.ru

286 Culture and Civilization. 2019, Vol. 9, Is. 1B

paccMaTpuBaTb KaK IIPOOOJIZKCHHUEC YeJIOBEUCCKOM JIMIHOCTH. SKOFYMaHI/BM OIIpaBAbLIBACT
KOCMOIIUTAHETAPHOC 3HAYCHUEC PA3BUTUA TUIHOCTH.
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