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AHHOTAIIUA

Penurunosnas KOMMyHHKAIUs Ha MPOTSHDKEHUU MOCIHEAHUX ACCITUICTHI mpruoOpena 4epThl
HEOTHEMIIEMOI COCTABIISIOIIEH COLMAILHBIX B3aUMOIENCTBUI HE TOJILKO B POCCHH, HO M BO BCEM
Mupe. Jluaior pa3iMYHBIX PETUTHO3HBIX OpraHu3alui, oOIecTBa M BJIACTH CTaJ HE TOJBKO
OJIHUM W3 KIIFOUEBBIX HANpPAaBIEHUN OOMIECTBEHHBIX TUCKYCCHM, HO M JTOCTATOYHO CIIOKHBIM
O00BEKTOM HAyYHBIX MCCIEAOBAaHUS, YTO MPEANONAraeT 3K3UCTEHIHAIBHYIO COCTABIISIOIIYIO H
HEpa3pbIBHAsL CBSA3b C aKTyaJlbHBIMH HCTOPMYECKMMH TEHACHUUAMU. B mocnenHee Bpems
pEeNUruo3Has KOMMYHUKAllMs SIBISETCS MPEIMETOM HU3YYEHHUS MHOTHUX OTEYECTBEHHBIX U
3apyOexHbIX uccinenoBareneil. OnHako, MOrpyXasich B MPEIMET H3y4UeHUs, Cpa3y 3aMETHBIM
CTAHOBUTCS TOT ()aKT, 4TO EHOMEH PEIUTHO3HON KOMMYHHUKAIIMH TTOKA €111 HE CTaJl MPEeIMETOM
KOMILJIEKCHOr0 HcciaenoBanus. CeromHs 3TO MOHATHE OCMBICIMBAETCS HWCKIIOUYUTEILHO B
npezaenax JIUHTBUCTUYECKU-(PHIIOTOTHIECKOTO Hay4YHOTO HaIpaBJICHUSI. Ananuz
KOH()ECCHOHAIBHOTO JTUAJIOra, MPEXKE BCEro B €r0 MyCYJIbMaHCKOM Cpe3e, HaXOIUM B HaAyUHBIX
Tpynax. PenurmosHass KOMMYHHKAIUS SIBJISIETCS TAKXKE AKTyaJbHOW TEMOW [IJISi OCBEIICHUS
MHOTHX Hay4YHBIX U y4eOHO-METOIMYECKHUX Mmocobuii s pabotaukoB CMU. Ha sTtom stamne, o
HalleMy MHEHUIO, CIeAyeT JaTh YeTKYI0 AeUHUIINIO TEPMHUHY. B HayuyHOM nucKypce OBITyeT
LETBIA PNl ONPENETCHUN TOHATUS «PEIMTHO3HAsT KOMMYHUKAIH. Takue MHOTOYHCIICHHbBIE
WHTEPIPETAINH, B O0IIIEM, MOKHO YCIIOBHO OOBEIMHUTH B JiBa oaxoaa. CoriiacHo nepBoMy, HET
YETKOTO pa3TpaHUYEHUs] MEXKIY MOHATHUSIMU KOMMYHHUKAIMM, OUajiora u oOmeHus. Bce onu
OTIPEIEISAIOTCS CHHOHUMAaMH W 0003Ha4yaroT (GopMy B3aWMOJICHCTBUS WHAWBHUIOB HIIA IEJTBIX
COLIMATIbHBIX TPYII, HEMNOCPEACTBEHHBIH OOMEH 3HAaHUSAMH, YMEHUSMH ¥ HaBBIKAMH,
SMIUPUUYECKUM OIBITOM, HH(OpMAIIHEH, a TAKXKE Pe3yIbTaTaMu JIeITeIbHOCTH. B cBOIO ouepens
BTOPOH pazfienser OOIIeHHEe W KOMMYHHKAIMIO, MOHUMas MOJ TOCIeAHel mpoliecc oOMeHa
nH(popManueH, uIesMu, SMOIUSIMU, 3HAHUSIMH, YMEHHUSIMH 1 HaBBIKAMU C MIOMOIIBIO Pa3IHYHbIX
cpenctB. Poib Takux CpelicTB MOTYT BBINOJIHATDH LIEJIbIE SI3bIKOBBIE CHCTEMBI, 3HAKH, CUMBOJIBI,
MaTepuagbHble HOCUTEH, TEXHUKA, T/PKETHI U TOMY MOJ00HOE.
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BBenenue

[TonnmaHue peaTUruo3HON KOMMYHHKAIIMHM KaK OTHOLICHH, B X0J1€ KOTOPBIX OCYIIECTBIISETCS aKT
nepenaun M obOMmeHa uHGopManuell penuruo3Horo cogepxanus. Kaxmas pemurus oOianaer
OTJICIIbHON YETKO OIpEe/IeJICHHON CUCTEMON 3HAKOB, C TIOMOIIbIO KOTOPOW U OCYIIECTBIISIETCS] OOMEH.
O0603HayalOT PEIUrho3HYI0 KOMMYHHUKAIMI0O KaK CBOCOOPa3HYIO CHUCTEMY, B paMKax KOTOpPOH
OCyIIeCTBIsIeTCS OOMEH peluruo3Hoil uH(opmanmei, a TakkKe W caMm Mpolecc OOMeHa TaKoi
nHpopmanuen, cnocodbl B3aUMOJCIHCTBHS, C MOMOIIBIO KOTOPBIX OHA CO3JIAETCs, TPAHCIUPYETCH,
MPUOOPETACTCS U COXpaHIETCs [ MOCIeIYIONINX TOKOJIECHH.

DeHOMEeH PENUTrHO3HON KOMMYHHUKAIIMM SBIISETCS YETKO CTPYKTYPUPOBAHHBIM M BKJIIOYAET
BapHaTUBHbBIE [TPOLIECCHI B3aUMOIEHCTBUS (00IIEHUE, COLMANIN3alHsl, OOMEH PEIUTHO3HBIMU OIBITOM
W 3HAHUSMH, YKPEIUIGHHE CBsi3el), KOTOpPhIE MOTYT MPOUCXOAUTh MEXKAY OTIEIbHBIMHU
[IPEICTAaBUTENSIMU PEJIMTHO3HOTO OpJieHa, OOLIECTBOM M OTAEJIbHBIM WHIMBUJOM, OpraHU3alUEH,
JyXOBEHCTBOM, a TAKXKE MEXY Pa3IMYHBIMHU PETUTHO3HBIMU OPTaHU3aALASIMH.

OcHoBHOE€ coaecpKxaHue

Ciemyer OTMETHTh, YTO B XOJ€ TaKOW KOMMYHHKAIIMH TaKKe HMCIOT MECTO TpaH3aKIUsI
penuruo3Hoil uHpopMaIu, ee BepuHUKaIrs, YCBOCHHE, a TaKKe IMPOLECCH MHTETPAlUU WK Ke,
HA000POT, IC3MHTETPAIIMH WICHOB PEIIMTHO3HOTO CO00IIeCTBA. BHE TeM peMruno3Has KOMMYHHKAIUS
obiamaeT pPEryasTHBHON (YHKIMEH, IMOCKOJbKY CIIOCOOHA HAMpaBiATh B3aWMOOTHOIICHUS
YYaCTHUKOB PEJMTHO3HBIX KOJJIEKTHBOB U KOH(PECCHOHATBHBIX 00beINHEHHH.

B tpyne nemenkoro ¢umiocodpa — K. Scnepca — «Pa3ym U dK3UCTCHIUSD HAXOAUM MOJIPOOHYIO
neUHHUINI0 KOMMYHHKAIMK B cdepe ayxa. ABTOp yTBepKaaeT: "KOMMyHHKanus B cdepe ayxa
SIBIISICTCS caMO0OOpa30oBaHWEM W3 OOIIECTBEHHOW CYOCTAaHIMH HeH 1ea0ro. OTAENbHBIN HHIHBH/I
0CO3HAET ce0s1 UMEIOIIUM CBOE MECTO, CBOM COOCTBEHHBIN CMBICI BHYTpPH Iiejioro. Ero koMMyHuKaIus
— KOMMYHHKAIIUs OTEILHOTO OpraHa ¢ opranu3MoM. OH SIBISICTCS YEM-TO OTJIMYHBIM OT JPYTUX, HO
obpasyet ¢ HUMH eauHOe 1iesoe» [Pennington, Kahn, 2018].

Penurno3nass KOMMYHHKAIHS SIBISICTCS CIIOKHBIM (DEHOMEHOM yXOBHOW JKM3HHM OOIIECTBa,
MMOCKOJIBKY OHa aKTHBHO OTpa)kaeT BCe TpaHC(hOpMAIMH, KOTOPhIC MPETEPIIEBAET COIMOKYIbTypHAs
cpena oouranus unausuaa [Kavakcei, Kraeplin, 2017]. Oco60ro BHUMaHHS 3aCITyKHBaeT COBPEMEHHas
peIMruo3Has KOMMYHHKAIMsA, KOTopas MpHOOpeTaeT MOJEPHBIX KOHHOTAI[HMA CKBO3b IMPU3MY
CTaHOBJICHUS (HEHOMEHOB MaCCOBOH KYJIbTYPBI M IIOCTMOJIEPHOTO 00I1IecTBa. iIMeeM B BUIy MacCOBYIO
PEITUTHO3HYI0 KOMMYHHKAIINIO, K KOTOPOW OTHOCSTCS PEIMTHO3HAs Mpecca, pajgno W TEJICBHICHHE,
PEITUTHO3HBIN KOHTEHT B MIHTEpHETE, a TakKke HOBbIe Meana. Takas KOMMYHHUKAIIUS OCYIIECTBIISACTCS,
MPEXJIe BCErOo, C MOMOIIBI0 PA3IMYHBIX TEXHHYECKHX CPEICTB, T'a/PKETOB, METOJUK M MPUHIUIIOB.
HmeHHO moO3TOMY €€ H3ydeHHe TpeOyeT OOHOBJICHHBIX IIOJXOJI0B, KOTOPBIC NPUMEHSIIUCH IS
OCMBICJICHHS TPAJUIIHOHHBIX 3JIEMEHTOB PEIMTHO3HOTO JUCKYpca (MOJUTBBI, HCIIOBEIH, TPOITOBE/IH,
OTKPOBEHUS, PEIIUTHO3HBIX PUTYAJIOB M 00bIYacB, KAHOHMUYECKUX TEKCTOB M T. I).

KoMmMmyHuKaIms siBIsieTcss (EeHOMEHOM KyJIbTYpbI, MPEACTABISAIONIMM BCE YEPThI, TEHACHIMUA U
mapajurMbl Y€JTOBEUSCKUX OOIIHOCTEH, (DYHKIIMOHUPYIOMIMX B KOHKPETHOM XpoHOTOIE. MieHTrnYHas
CUTyallsl BBIPHCOBBIBACTCS B cdepe peluruu: oTMedas BO3IACHCTBHHA KOMMYHHKAIMOHHON
¢dumocopumn, ocobeHHo ¢ Havama XX BeKa, TMOMYJSPHBIM SBJISICTCS ale/UTMPOBaHHE K
KOMMYHHUKAI[HOHHOM CHUCTEME peurud. I1ocieHssi, B YaCTHOCTH, B COBPEMEHHBIX PEaTUsX UTPacT
POJIb BCIIOMOTaTEIILHOTO 3JIEMEHTAa B MOMEHTBI BBIXOJa W3 KPU3HUCHBIX CHTYAIlMi, BO3MOKHOCTH HX
MPEOJIOJICHUs], Yepe3 aKIEHTHPOBAaHWE Ha CHoco0ax KOMMYHHUKAIMM B KOHTEKCTE Pa3IMYHBIX
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PEIUTHO3HBIX 00pa30BaHUM.

Becomoii uepToil penuruu Kak OOIIECTBEHHOTO (eHOMEHa SBIsIeTCS TO, YTO OHa JeNaceT
BO3MOKHBIM TIpOIleCC OOBEIUHEHHS HE TOJBKO MEXIYy aJelTaMH CBOEro KOH(ECCHOHATBHOTO
HanpaBiieHus. Ee mposiBaeHueM sBIsSETCS MHOrooOpa3ue M BapUaTHUBHOCTH. Takash KOMMYyHUKalus
MOXET OCYILIECTBISATHCS B TAKUX MPOSIBICHUIX: MEXAY BEPYIOIIUMHU, BEPYIOLIMMU U HEBEPYIOIINMH,
OOUIMHON U KOHKPETHBIM MHAUBHUIOM, PEIUTHO3HBIMU TPYIIIIMPOBKAMH U TOMY MoJj00HOe. OTMETHM,
YTO KOMMYHHUKAIIMOHHBIE MPOLECCHl CKBO3b IPU3MY PEIMIUO3HOCTU SBISIETCS HENPEPBIBHON
TpaHCIALUUEN, KOTOpas IPOUCXOJUT HA BCEX YPOBHAX ONPEJECICHHOIO PEIUTHO3HOIO OpJEHa.
Tpancnupyembie cOOOLIEHUS BBITOIHSAIOT POJIb PEIPE3CHTAHTOB BCeX Creu(pUIecKuX 0COOCHHOCTEM
OpraHM3aly CO3HAHUS KaXKIOr0 M3 YJIECHOB 3TUX mnpoueccoB. OHU 00yCIOBIEHBI PSAOM (HaKTOPOB,
JMIIB B ONPEENICHHON CTENICHH COBITAJIAIOT y MPEICTaBUTENeH KOH(PECCHOHAIBHBIX TPYIII.

CoBpemeHHbIE T100aIN3allMOHHBIE TEHACHUUMU OOYCIOBWIM SIBJIEHHE MAacCOBOCTH, YTO B
TYMaHUTapUCTHUKE, OCOOEHHO PEMTUU, PEIPE3EHTUPYETCS B KOHTEKCTEe (peHOMEHa KOMMYHHUKAIIHH.
Oco0OeHHO OILIyTHMBIMU M B TO K€ BpPEMs KOHTPABEPCHUOHHBIMU IO 3HAYCHHIO 3TH IPOIECCHI
IIPOCJIEKNUBAIOTCS B UCIIaME.

Ceroanst B 00JIBIITMHCTBE MEUETEH MPUMEHSIOTCS MHHOBAMOHHBIE (DOpMBI KOMMYHHKauu. K HUM
MOKEM OTHECTU TpaHCciasiuuio B MHTepHeTe mpomnoBenel, UX MyJbTUMEIUITHOE CONPOBOXKIECHUE,
KaTexu3alus U BU3yaln3anus 00rociysKeHus, IPUBICYeHNE MY3bIKAIIbHOTO COITPOBOXKICHHUS U T. II.

CTouT OTMETHUTBH, YTO MACCOBasl PEIUTMO3HAs KOMMYHMKALUS SIBJISIETCS CPABHUTEIBHO HOBBIM
SBJICHHEM B PEIUTHO3HOH cdepe. [lpuHMMas 3TO BO BHUMAHHUE, PA3IUYHbIC IEPKBU U PEITUTHO3HBIE
KOHTperaliMi BechbMa I0-pa3HOMY OTHOCSTCS K HeMy. Pa3nuuHbIM SIBIS€TCS M HCIHOJb30BaHUE
¢GyHKIMH W TOTEHIMaja MaccoBOM KOMMyHHKaluu. COBpeMEHHbIE CpeACTBa KOMMYHHUKAIUH
3HaYMMbIM 00pa3oM BIUSAIOT Ha MOJUGHUKAIMIO M TPHJIAHHE HOBBIX CMBICIOB PEIUTHO3HON
KOMMYHHKaIUH.

JloctaTouHo ObICTpOE pa3BUTHE MeaUa-KyJIbTypbl U coBepiieHcTBoBaHne CMMU mnpuBenu
KOHCTPYHPOBAHHIO psiia PEHOMEHOB, KOTOpbIE, 110 HAIleMy MHEHMIO, MPEICTaBIAIOT KapJUHAIbHbIE
TpaHchOpMallMd HE TOJBKO PEIMIHMO3HOM KOMMYHMKAIlMM, HO U BCe KOMMYHUKAaTHUBHOM Cpelbl.
Cy1iecTByeT 3HaUUTEIbHOE KOJIMYECTBO MPUMEPOB, KOTOPBIE JOKA3bIBAIOT ATO YTBEPXKACHUE, OJTHAKO
HanboJsee BECOMBIMU SIBIISIOTCS CIIEIYIOIIHE.

I[TepBblii (heHOMEH — 3TO MeMaTU3aLUs MHIUBU/Ia B COBPEMEHHOM OOIIECTBE.

JlocTaTouHo MoApoOHO 3TO SIBIIEHUE OMHCHIBAeT KysbTyposor CnaBoil J)Kuxek B HayuyHOU paboTre
«KubepnpocTpaHcTBO, MIIM HEBBIHOCUMAS 3aMKHYTOCTh ObITHS). Y UEHBIN aHATU3UPYET BUPTYaIbHYIO
peaIbHOCTh, paccMaTpuBas COBPEMEHHYIO KyJIbTypy CKBO3b IMPH3MYy BceOoOIleld MeauaTh3alii.
JInuHocTh, Byayun yBie4eHHOW W MOTpY’KEHHOH B MEIUaKyJIbTYypy, cama NMpHOOpeTaeT 3HaueHue
«TIPOJIyKTa HOBBIX MEIHAY.

BtopeiM peHoMeHOM sIBIIsSIeTCS MOSBJICHHE HOBBIX MPAKTUK 00paboTku uHpopMmaruu. Ccbliasich
Ha Hemeukoro ¢uiuocoda u wuccinenoBarenss koMMmyHukauuum - HopOepra bonbia, BbLaensior
HaBUTAIMIO, CEpOUHT M HOBBIE NPAKTUKM UTEHHs, KOTOpPbIE PAAMKAIBHO OTJIMYAIOTCA OT
TPaJIULMOHHOIO, BHUMATEJILHOTO, JIMHEHHOro 4ureHus. Hemenkuii nccienoBaTellb OTMEYAET, YTO
CHOCOOBI MEpLENUUd y MOJOJIEKH paccesHbl, MHOIOMEpHbI, BapHaTUBHBI, MO3aUYHBl U
OpPUEHTUPOBAHBI Ha MPUHIIUIIE yI0BOJILCTBUA. KpoMe TOro, BaKHBIM aCIIEKTOM SIBIISIETCS ITOCTOSIHHBIN
IeUIUT BpEMEHHU.

Tperuii ¢eHOMEH OXBaTBIBAET MPOILECC OJHOBPEMEHHOW MEpLENIUU OOJBIIOro KOJINYeCTBA
KaHasoB HH(popmanuu. Takue kaHalbl, a TakKe U MHGOPMAIUs MOTYT ObITh KaK OJIHOTUITHBIMU, TaK U
BapUaTHBHBIMU. OTO SBJIIEHUE OCOOCHHO SPKO TMPOSIBISIETCS B OTHOUICHHMH COBPEMEHHOTO
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teneBuaeHua. Kak HaM U3BECTHO, KIIOYEBBIMU MPU3HAKAMH HOBOM TEJIEINOXHU  SIBIISETCS
pacnpocTpaHeHHE CIYTHUKOBOIO M KaOEIbHOTO TeJeBUICHUS. B COOTBETCTBUM C 3TUM €XEIHEBHO
pacTeT 4YMCIO KaHAJIOB, a 3TO, B CBOIO O4Yepe/b, JaeT HEOTPAaHUYEHHBIA BHIOOp TEIE3PHUTEISIM.
BcrnencTBue 3Toro Bo3HUKaeT (PEHOMEH «3EIMUHray — KOT/Ia Ha MEeCTO 0oJjiee WM MeHee I[eJIOCTHOTO,
€IMHOTO MPOCMOTpA TOW WM MHOW Mepeladyd MPUXOIUT IMOCTOSHHOE MEePeKII0oUeHUEe KaHAIOB. JTO
KOHCTPYUPYET MPOLECC OJHOBPEMEHHOTO IMPOCMOTpa YK€ HE OJHOH, a IIeJIOr0o psija mepenad Ha
pa3nuyHbIX TesekaHanax. KonmdecTBeHHAas WHTEHCHU(UKAIMS KaHAJIOB IOJIHOCTBIO Ne(OpPMHUPYET
COCTOSIHME HE TOJIbKO TEJIEBUJIEHUS, HO U COBPEMEHHOM KYJITYpPbI [IOCTMOJIEPHA B LIEJTIOM.

CucremMa KOMMYHHMKAallMd B PEJIUTUU BKJIIOYAaeT B ceOs Mpolecchl Nepenayu, Mepueniul u
OCMBICIIEHH HMH(OpMAlMK, a TaKke (OPMUPOBAHUE PEIUTHO3HBIX coodiiecTB. OHa SBIsSETCS
BECOMOM COCTABJISIFONICH PETUTHO3HBIX mporieccoB. CTOUT OTMETHTh, YTO HEOOXOAMMOM
COCTABIISIIONICH (YHKIMOHUPOBAHUS KOMMYHHKAIIMOHHON CHCTEMBI SIBIISICTCSI Haludue B HEH
COOCTBEHHOTO SI3bIKa M COIMAIBHON MaMSATH, a TakKe MeXaHu3Ma TpaHchopManuu HHGOpMaIUH.
Takum MexaHM3MOM WM Jake€ MPOrpaMMOI SIBISIOTCS KYJIbTYpPHBIE KOJbI, KOTOpBIE YEIOBEK
IIOCTUTaeT B Ipolecce XKu3HenesaTeabHOCTH. C ydyeroM HH(OPMAaLHOHHO-CEMHUOTUYECKON TOUYKU
3peHUsi MUpP PEIMTMO3HONM KOMMYHHUKAIIMM COCTABIISAIOT JIBA OCHOBHBIX 3JIEMEHTA: CMbICIIBI M 3HAKU.
HecmoTpst Ha 3TO, MO3UTHUBHAS PEIUTHO3HAS KOMMYHHUKALUS TpearnoaaraeT (pakT ocBeIOMIEHHOCTH
€€ YYaCTHUKOB C STUMHU 3JI€MEHTaMU. 3aTO UX HE3HAHUE WM He)KeJIaHUe MPUBJIeUeHUs, 1ehopMupyer
nepenavyy peNMrdo3Hod uH(opMmanmMM, a TakkKe 3HAuYUTENbHBIM 00pa3oM OrpaHHYMBaET
OCYIIECTBIICHHE KOMMYHUKAITMOHHOW (DYHKIIUU PEITUTHEH.

Takum 00pa3oMm, CTOMUT OTMETUTh, YTO HE TOJBKO CYTh HMH(OpPMalUHU, HO U CIOCOO ee
JEMOHCTpAllUd B KOMMYHUKATHBHBIX aKTaX, crenupuka u ¢opmMa ee OpraHu3aliyl SBISIOTCS
BECOMBIMU (PAKTOPAMH, KOTOPbIE IETEPMUHHUPYIOT CTPYKTYPY OOIIEro CEMHOTHYECKOT0 MPOCTPAHCTBA
penuruu. Benencreue yero popMupyroTCcss OTHOTHITHBIE CITOCOOBI HHTEPHPETAI[MN 3HAKOBBIX CHCTEM
U KyJIbTYpHBIX CMBICIOB, KOTOpbIE JI€TEPMUHUPYIOT (PYHKUIHMOHAJIbHBIE CTPAaTErMH BCETrO
PEIUTHO3HOrO COOOIIEeCTBA.

[IpucyrcTBue M 3HaYEeHUE KAHOHMYECKUX KHHI, a TAKXE€ MOJIUTBEHHOM MPAKTUKHU SIBISETCS
CBUJETEIBCTBOM JOCTAaTOYHO MOJOOHOW KOHHOTALIMM PETUTMO3HONM KOMMYHHUKALIUM B TaKUX
penurusix, Hanpumep, kak uciaam. OHaKo, Kak OTMEYaloT UCCIIeI0BATENN, TAKOE CXOJCTBO SIBIISIETCS
npexzae Bcero oOmmM. Tak, K MpuMepy, B KOMMYHUKAIIMOHHOM Cpe3€ POJICTBEHHBIMM SIBIISIOTCS
KOMMYHUKAIIMOHHBIE CUCTEMBI MCJIaMa, BEb Y HUX JOIMAaTHYECKUM SIAPOM SIBIISIFOTCS CBSILICHHBIC
kauru. [locneanue sBIseTCs UaeaqoM aBTOPUTETA U YCTOMYMBBIM KOMMYHHUKATUBHBIM HCTOYHUKOM.
Kpome Toro, ¢yHKuuu cOMMKEHUS KOMMYHUKALMOHHBIX CHUCTEM HCJIaMa BBIMOJHSIET MpakTHKa
MOJIUTB. DTO 00YCIIOBIEHO, MPEXEe BCero, (HEHOMEHOM MOJIUTBBI, a TaKkkKe ee QYHKIUSIMU, BeIb OHU
MOTYT OBITh HE TOJBKO HHIMBHUIYaIbHBIMH, HO M HOCHUTh KOJUIEKTHBHBIH Xapakrtep. [Ipu sTom
KOMMYHHUKAITUS POUCXOAUT KaK MKy BEPHBIMU, TaK U OTACIBHBIM HHIUBUIOM U borom.

Mo>KHO TOBOPUTH O JIBYX I'JIaBHBIX KOMMYHHMKATHBHBIX BEKTOpa: OT abCOJII0Ta — yepe3 MpopoKa
(HacTaBHUKa, CBSIIIEHHHUKA) K JIFOJISIM; @ TAKXKe OT JIF0JIel — uepe3 Npopoka (HaCTaBHUKA, CBSALIEHHUKA)
K abcomorty. [lepBoe HanpaBieHue 00yclIoBIMBAET (YHKIIMOHUPOBAHUE TAKUX KAHPOB PEITUTHO3HON
KOMMYHHKAIUHU, KaK YCIBIIIAHHOE NMPOPOKOM OTKPOBEHHE M MPOpOUYEcKas MPONOBEIb OTKPOBEHUS
moaaM. Tak, K IpuMepy, MOJIUTBBI SBJISIOTCS BKJIIOUEHHBIMH B PUTYaJl MOKJIOHEHUS, 3aTO JIEMEHTHI
MCIIAaMCKOTO 00psia UMEIOTCSl B MOJIMTBE. TakuMm 00pa3oM, MOKEM yTBEp)KIaTh, YTO OTKPOBEHUE,
MPOTMOBE/Ib, & TAKIKE MOJIUTBA YEPThl OCHOBHBIX KaHPOB PEIUTHO3HON KOMMYHUKALIUH.

B3aumooTHoIIEeHHs YenoBeyecTBa ¢ borom MOXHO O4epTUTH Kak COBEpIIAeMbIe MO BEPTUKAIH.
[Ipyaumas Bo BHMMaHHME TOT (akT, YTO JIIOObIE OTHOIIEHUS — A3TO B3aUMOJEHCTBHE, MOXHO
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MPOCJEIUTh, YTO B PA3IIUYHBIX HCTOPUUECKUX THUIIAX PEIUTHO3HOM J1eATEIbHOCTH UMEIOIIMMHUCS €CTh
BapHaTHBHbIC BHJbI B3aUMOJICHCTBUS BEpPYIOIIMM C TPAHCUEHACHTHBIM. BepTukanpHBIA THII
paccMaTpruBaCTCA KaK JUAJIOT MHAUBHUAA CO CBECPXIPUPOJHBIM MUPOM U JPYTHMMU BBICIHIMMU CUJTIAMHU.
B rnasax penurno3Horo 4enoBeka Bepa B bora 3arparuBaet cyry0o WHAMBHUIYAIbHBIC IEPSKUBAHUS U
HE CBOAUTCA K (OPMYIUPOBKAM LIEPKBH, a TeM OoJjiee ee ONIOHEHTOB. J[J1s TaKoro 4ejaoBeka peiaurus
— 3TO HE TOJIbKO COBOKYMHOCTh OTHEJIbHBIX 3JIEMEHTOB, HE MOJAIOUIMXCS PalUOHAIBHOMY
00001IeHII0. DTO, TIPEXKIE BCETO, INYHOS, BHYTPEHHEE MepeKkuBanne bora, B KOTOPOM 3TH 3JI€MEHTHI
TOJILKO TIONy4alOT CBOE CHEIU(PUYECKH «PEIUTHO3HOe» coiepxkanue. [uamor ¢ borowm,
OCYIIECTBIISIEMBII OJarogapsi MOJIMTBAM, ISl BEPYIOIIErO YEJIOBEKa HE TOJIBKO TJIAaBHOM 11eJ1bl0, HO U
KIJIFOUEBBIM CPEACTBOM €ro JEsTeNIbHOCTH BO BpeMsi OorociykeHus. Takas KOMMYHHKAIMs, Kak
IIpaBHJIO, MPOUCXOAUT B CIICHHUAJIBHOM MCCTC - MCUCTH, YTO BBICTYIIACT «MCCTOM BCTPCHHU TBopua u
YCIIOBEKAY.

BepTukanbHas KOMMYHHKAIMsI UMEET JBa MPOSBICHHS — KOJUICKTUBHBIM U WHANBUAYAIbHbBIN
xapaktep. B mepBoM pedyb HIET O KOJUIEKTHBHBIX OOTOCITY>KEHUSX U MOJEOHBI KOJICKTUBHBIE
MOJIUTBEI, 00psiIbl. BTOpoii mpenrnonaraet MHAUBUAYAIbHBIE TPOCKOBI K bory. Omrymenue quanora co
CBCPXBECTCCTBCHHBIMU CHUJIAMHU, YHAOBJICTBOPCHUC HOTpC6HOCTI/I B HCM Yy HNPHUXOKaHWH BO3HUKACT
HMCHHO BO BpCM:A Ky.HLTOBOﬁ JCATCIIBHOCTH. ITonoxxurennubIe OMOIMH, OINYIICHUEC MPHUCYTCTBUSA U
KOHCOJTUIAIMH, YTO JOBOJIBHO YaCTO MOSBISIOTCS BO BPEMsI Pa3IMYHBIX MOJIEOHOB, O CYOhEKTUBHOCTH
BOCHPUSATHUS U €r0 3HAYCHHE IS YEeJIOBEKa.

Hapsmy C BCPTUKAJIBHBIM CYHIECCTBYCT FOpI/I3OHTaJIBHBII>'I THUII pCHHFHO3HOfI KOMMYHUKAIUNU —
oOlieHre MycCyJbMaH MexIy coboil. PazHooOpasHble (opmanbHble MOJEOHBI U HEPOpPMaIbHbBIE
(dbopMallMOHHBIE BCTPEYH CIOCOOCTBYIOT KOHCONUIAIMH JIOACH B OOUIMHBI, KOHCTPYUPYS Y HHUX
MPUMEPHO OJMHAKOBBI CHMBONIMYECKUNA MHp. HecMOoTps Ha 9TO, aJenThl C JIETKOCTHIO MOTYT
KOMMYHHUIIMPOBaTh B Tpefenax KOH(EecCUH, OJHOTHIIHO KOIUPYS M JAEKOJUpPys HH(POpMAaIIo
IMOCPCACTBOM pa3IMYHBIX CPCACTB ICpCaavyun I/IH(l)OpMaHI/II/I. Crour OTMCTUTH, YTO TOPHU30OHTAJILHOC
M3MEpEHUE CBOMCTBEHHO MJIi KOMMYHHKAIIUU BEPYIOLIUX MEXIY COOOH B XOJ€ PEIUTHO3HON
NEeSTeNbHOCTH, BElb HMMEHHO 371eCh MPOUCXOAMUT TPAHCIALMS PEIUTHO3HOW HHpOpManuu, ee
BepU(UKALNS U COOTBETCTBYIOIIEE YCBOCHUE.

Penurno3zno-o0psioBas KOMMYHUKAIUS KaK TPaH3aKIMOHHBIA MPOLECC, KOTOPBIM Kacaercs He
TOJIKO MH(GOPMAIIUHU, HO M YyBCTB U SMOIIMI BEPHBIX, UMEET MOTEHIUIO BBIPAXKEHHS HCKIIOUUTETHHO
IIPU TOM YCJIOBHH, €CITU MEXAY JTUIAMH, KOTOPBIC SIBISIFOTCS €€ YYaCTHUKAMH, CYIIECTBYIOIee HE
TOJIBKO B3aMMOIIOHMMAHHUE, HO U €IMHCTBO MHCHUS OTHOCUTCIIBHO SMOIIMOHAJIBHOI'O COACPIKAHUSA TOT'O
WIM WHOTO OOPSJIOBOTO JCHCTBAa, a TaKKe COBMANAIOT WX aKCHOJOTHYECKHE TPECTABJICHUS.
[IpencraBnsisi Takue IIEHHOCTH CKBO3b MPHU3MY CHMBOJIMYECKUX CPEACTB, BIUSIONUX Ha
AMOIIMOHAIBHO-UYBCTBEHHYIO cepy IToJel, oOpsaapl TaKuM 00pa3oM CTUMYJIHUPYIOT MOSBICHHE U
pa3BUTHE BUHBIX YyBCTB, IEPEKUBAHUI U HACTPOEHUN.

Baxuo OTMETUTH, YTO KIIKOYEBBIM JJIEMECHTOM FOpHSOHTaHBHOﬁ KOMMYHHKaHHOHHOﬁ CHUCTEMBI
SBIICTCS TUPAXUPOBaHWE HHPOPMAIMH OTHOCHUTEIHHO PEIUTHO3HBIX siueeK. PacmpocTpaHeHuio
nH(OpPMAlIUM O CYIIECTBOBAHWU U BHYTPEHHEH CTPYKTypE PEIUTHO3HBIX CHUCTEM CIOCOOCTBYET
HCIIOJIB30BAHUEC pPa3JInYHbIX CPCIACTB. AxKTHBHAA FOpHU30OHTAJIbHasd KOMMYHHUKAIUA IIPEAIOoIaract
OpraHu3anuio KoHdepeHIHi 1 nevyarb ra3er, KHUI U MOocOOUN MO aKTyaJbHBIM MpoOIeMaM pPeuruu,
KYpHaJIOB U OyKJIETOB, IPUBJICUCHHE PAINO0, TeJaeBuIeHH, VIHTepHeTa.

I/Ima CHOCO6BI BECTU aKTUBHBIN AUAJIOor C MUPOM PCIIMTUSA CTPEMUTCA HABA3ATh CBA3U C TCMHU, KTO
3anumaercss CMU. Takum o0Opazom, B II€JIOM MOKHO BBIICTUTH TPU MOJEIU TOPU30HTATHLHOMN
KOMMYHHKAIIMW: MEXKIWYHOCTHas (1 ©  Jpyroi), conuanbHas (I W COOOIIECTBO) W
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MEXKOH(eCCHOHAIbHAsI MOJIEb (COO0IIEeCTBO U COOOIIECTRO).

3HauyuMa B3aUMOCBSI3b HWH(GOpPMALMK, KOTOpas ONpeeNseTcss Kak KIIOUeBOM 3JIeMEeHT
KOMMYHHKAIIUU U BEPbl, HA OCHOBE KOTOPOH BBICTYMHaeT penurus. JlocrarouHo nmoapoOHO 3Ty TemMy
MOJHAN B CBOMX paborax mnoaHumaer penuruoBen A. Kanpikano. Yd4eHblli yTBep)KOaeT, 4To
aHAJIOTUYHBIM 00pa30M, KaK JJIsl HAYKH Ba)KHBIM SIBJISIETCS MOJY4YEHHE 3HAHUM O PEaIbHOCTH, TaK U
IS PeUrud MHGOOPMAIHSL SBISETCS CYITHOCTHBIM 3JIEMEHTOM JUIS MTOCTPOSHHS B3aMMOOTHOLICHUI
bora u uenoseka. Takue B3aMMOOTHOILIEHUS, 110 CJIOBaM aBTOPA, SIBJISIFOTCS LIEIIBIO JJIs1 YEJIOBEUECKOT O
CO3HaHUS, JOKA3aTEIbCTBOM UYETo SIBISETCS OOpalieHue K mpolieMe pesieBaHTHOCTH HH(OpMAIK 1
Bepbl. Takas curyanus I€MOHCTPUPYET ABA Pa3HbIX MOJAXO0AA - HAYUYHBIM U pEJIUTHO3HBIN. IMEHHO B
3TOM KOHTEKCTE MH(OpPMAIIHsI U Bepa coJiepkKat O0JIbIlle OCHOBAHUH JUIsl B3AMMHOTO TTOITBEPKACHUS,
Bepa SBISETCS CTPEMJIGHUEM [IOCTHYb MCTHHY, KOTOPYI0 MOXXHO HHTEPIPETUPOBATh Kak
WHPOPMALIMIO, YTO OTAACTCS BCIEACTBHE DEIMTHO3HOTO OTKPOBEHHEM, a ITIOTOMY OHa HMEEeT
MOTEHIMATBHYIO CBS3b C MPHUBBIYHON NeduHUIMEH WHPOPMALUU, KOTOpas IS YyYCHBIX O3HAYaeT
«3HAHUE O PEATbHOCTUY.

Cesi3p MHGOpPMAIMKM M BEPhl MOXKHO PACCMOTPETh B IUIOCKOCTH KIACCHYECKOH TUXOTOMHH
CO3HATENIbHOE/0eCCO3HaTEeNbHOE, CChUIAsiCh HAa MbIcau Kanukama, Beib Y4YEHBId CUMTAET, 4TO
Oecco3HaTeNbHOE BOCIPUATHE HMH(OPMALUA MMEET PAaBHOBECHOE COOTBETCTBHUE C CO3HATENIHHBIM.
beccosnarenbHOe OTKpbITHE MH(DOPMAIIMKM BO3MOXHO JHIIb HA OCHOBE WHTYWIIUU, BEPHI, 03aPEHUS.
Bce 3T0 ABNISIeTCS DIIeMEHTaMU, PUCYIIUMHU PETMTHO3HOMY MOCTHXKEHUIO ObITHS. OJHAKO B pEIUTUU
CYILIECTBYIOT M JApyrue (OpMbl — BXOXKJIECHHUE B TPAHCIICHIEHTHOCTb U IMOJYYEHHE HEOCO3HAHHOMN
uHpopmanuu. OHU TPUCYIIM PAHHUM PEIUTHUSM, OCOOCHHO 3TO KAacaeTcs MarndecKuX BEpPOBAHMIA,
XOTS U CYLIECTBYIOT B IPYTUX BapHaHTaxX B Oosiee MO3IHUX PETUTHIX.

Kpome TOro, TpaHCuUEHAECHTHas JAEHCTBUTEIBHOCTb HE MOXET OBITh ONKCaHa C IOMOIIBIO
SI3BIKOBBIX CPECTB. A MOTOMY OCHOBHBIE METO/IbI ITepeJaun HH(POPMAIMU ¢ TPAHCLEHIEHTHOCTH — 3TO
CpaBHEHMeE, aHAIOTUH, MeTadopa, runepooIa, aJuIeropys U MpUTYa, a TaKXKe pa3HooOpa3Has oOpa3Has
rpaduyeckas CAMBOIIUKA.

Opnaxo 3Ta MH(OpMaIKs, B IEPBYIO OYEPEIb, UMEET 3HaUCHHE JJIsl BEPYIOIIEro uenoBeka. Bepa
JUIs Hee SIBISeTCsl KJIIYOM K HMH(OpMalMKd Ha YPOBHE PEIUTHO3HOrO0 OTKpoBeHMs. OHa Bcerja
MIpHUCYyIIa YEJIOBEKY B IMOBCEAHEBHOMN JKU3HU. DTO — OTKPBITUE ce0s Yepe3 TPaHCLUEHAECHTHOE, TO, YTO
HE JIaHO HETOCPEJICTBEHHO BCE.

Bepa u unpopmaiiusg B KOHTEKCTE PEIUTUU SIBISIFOTCS, 0€3yCIOBHO, B3aHMOCBSI3aHHBIMH, BEIb
nH(pOopMaLK SBISIETCS KIFOUEBBIM JBUTATEIEM PETUTHO3HOTO BIUSHUS HAa CO3HAHUE Bepyrolux. Bepa
ouepuyuBaeT MHPOPMAIIHIO Yepe3 MPU3MY PEIUTHO3HOT0 OTKpoBeHHs. OHa JienaeT cBOOOIHBIM JOCTYI
K Hell, koTopas 06e3 MHTepIpeTaluy BEepyHOIIMM Moryia Obl UMeTh abcypiaHoe 3HayeHue. MHbIMU
CIIOBaMH, pelurus 4epe3 HMH(OPMALMIO, MPEJICTaBICHHYIO B BEpe, MMEET TaKoe K€ KOJIMYECTBO
THOCEOJIOTUYECKUX OCHOBaHMWI, KaKk M Hayka. Penurusi BUIUT paMKH, B KOTOPHIX KOMMYHUKaIUs
MeX1y Bepod M MH(pOpMAaIMeil CTaHOBUTCS TOJTYKOM IS BBISIBJICHHS] HOBBI MOTEHIMI OCO3HAHUS
JIMYHOCTBIO COOCTBEHHOW HK3UCTEHIINU.

3akJIoueHue

Taxkum 00pa3oM, peluruo3Hasi KOMMYHUKALUS TOJTHOCTBIO BOCIIPOU3BOIMT BCE CreU(pHUECKUe
XapaKTepUCTUKH KOMMYHHKALMU Kak OOLIECTBEHHO-KYJIbTypHOro siBieHHsA. OpHaKo, ee 0COObIM
MpeIHa3HAYEHUEM SBIIIETCS CO3/IaHUE JyXOBHOTO KOHTaKTa C aOCONIOTOM. DTO Mperomperernser
MIPUBJICYEHHE €10 CIIeHaIbHBIX CPEACTB Mepeiayl PeIUruo3HoN HH(OPMALIUH.

Penurunosnass KOMMYyHHKalMs HaJAel€HAa pPsAIOM OCOOEHHOCTEH, KOTOphIe AETEPMUHUPYIOT
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crieln(pUKy ee KOMIIOHEHTOB U CTPYKTYpPbI. DTOT (DEHOMEH SIBIISIETCS KBUHTAICCEHLIMEH AMaIOrMYHOCTH
M000H penuruy, Belb KIOYEBOH 4YepTOH pEIMIMO3HOM KOMMYHMKALlMU SIBISIETCS HMMEHHO ee
TOTAJIBHOCTh B paMKaxX PEJIUTMO3HOTO0 KOMIUIEKCA: BCE €r0 COCTABHBIEC YACTH TAaK WM MHAYE UTPAIOT
KOMMYHUKAIIHOHHYIO POJIb U BBIOJHSIIOT PAJ KOMMYHUKAaTUBHBIX (yHKIMH. Cama ke KOHCTPYKLUS
PEJIUTHO3HOM KOMMYHUKALUN BBIPAKAETCS B ABYX M3MEPEHUSAX-TOPU30HTAIBHOM U BEPTUKAIBHOM.
Kaxplif u3 3TUX BEKTOPOB PEIMITMO3HON KOMMYHHMKALIMY HAJIEJIEH ClIeHU(pHUUECKUMH KOHHOTALUSAMU.
CyIIHOCTh PETUTMO3HON KOMMYHUKALIMHA BBIKPUCTAJIIM30BBIBAETCS HA €r0 MOBEPXHOCTU U, IPEKIE
BCET0, MOXKET OBITh ChOpMyTMpOBaHA KaK BAPHATUBHOCTh CPEJICTB HAJAXKMBAHHUS IAJIora YeJI0oBeKa ¢
borom, a Takke OTHENBHBIX JIOJEH BHYTPH PEJIUTHO3HBIX cooOmiecTB. OCHOBOMNOJIAraroIUMU
3aJjayaMi PEJIMTMO3HOM KOMMYHHUKAIMM SIBJIsI€TCS OOMEH PpEeIUIHMO3HBIMU 3HAaHUSMH, UIESIMHU,
HaBbIKaMU 4€pe3 OCPEACTBO CUCTEM CUMBOJIOB, 3HAKOB.
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Abstract

Over the past decades, religious communication has acquired features of an integral component
of social interactions not only in Russia, but also throughout the world. The dialogue of various
religious organizations, society and the authorities has become not only one of the key areas of
public discussion, but also a rather complex object of scientific research, which implies an existential
component and an inseparable connection with current historical trends. Recently, religious
communication has been the subject of study by many domestic and foreign researchers. However,
plunging into the subject of study, it immediately becomes noticeable that the phenomenon of
religious communication has not yet become the subject of a comprehensive study. Today, this
concept is understood exclusively within the limits of the linguistic and philological scientific
direction. The analysis of the confessional dialogue, primarily in its Muslim context, is found in
scientific works. Religious communication is also an urgent topic for the coverage of many scientific
and educational manuals for media workers. At this stage, in our opinion, it is necessary to give a
clear definition of the term. There are a number of definitions of the concept of "religious
communication”in the scientific discourse. Such numerous interpretations, in general, can be
conditionally combined into two approaches. According to the first, there is no clear distinction
between the concepts of communication, dialogue and communication. All of them are defined by
synonyms and denote the form of interaction of individuals or entire social groups, the direct
exchange of knowledge, skills, empirical experience, information, as well as the results of activities.
In turn, the second one divides communication and communication, meaning the latter as the process
of exchanging information, ideas, emotions, knowledge, skills and abilities through various means.
The role of such tools can be performed by entire language systems, signs, symbols, material
carriers, equipment, gadgets, and the like.
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